
The Episcopal Church in the United States has 

lost 37 percent of its members since 1965. This 

amounts to more than a million people. During 

this period, the percentage of the population 

identifying as Episcopalians decreased from 1.73 

percent in 1965 to 0.63 percent in 2010. 
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Introduction 

At this year’s Wild Goose Festival in Shakori Hills, 

North Carolina, Phyllis Tickle proclaimed that 

“Christendom is dead!” If this wasn’t enough of a 

shock, her next words were, “Thank God.” The 

festival, held annually, is much like a “Woodstock” 

of the Emergent Church and Tickle has been the 

chronicler of this new age of faith which has been 

named the “Great Emergence.” It is important to 

note that she didn’t say 

that Christianity is dead – 

quite the opposite was 

apparent as hundreds of 

Christians, young and old, 

were present to enter into 

the conversation with 

Tickle and other speakers 

who are prominent in this movement. 

In spite of declining attendance across mainline, 

as well as more conservative, denominations in the 

U.S., the Holy Spirit appears to be very active in our 

world. As Episcopalians, seeing declining numbers 

year after year brings us anxiety about the future of 

our church. Many of us have been members our 

whole lives, and we are not thrilled about the 

choice of change or die. The purpose of this white 

paper is to communicate what is happening to 

membership in the Episcopal Church and to 

describe this new movement which scholars are 

predicting will be even more significant than the 

Great Reformation of the sixteenth century. This 

paper will conclude with a preliminary sketch 

showing where there is hope for our church and our 

diocese. As a resurrection people, we know that 

new life always follows death and there is no world 

without hope. In fact, as this paper describes, the 

Episcopal Church may be uniquely poised to seize 

this moment and find in the church a life of joy 

greater than we ever imagined. 

The State of the 

Episcopal Church 

Like most mainline 

denominations, the Epis-

copal Church is in decline. 

After adjusting numbers to 

compare equivalent mem-

bership data, the Episcopal Church in the United 

States has lost 37 percent of its members since 

1965. This amounts to more than a million people. 

(See Figure 1.) During this same period, the number 

of Americans grew by 129 million people or 72 

percent. This means that the percentage of the 

population identifying as Episcopalians decreased 

from 1.73 percent in 1965 to 0.63 percent in 2010.  

A somewhat newer and more reliable measure-

ment of denominational strength is Average Sunday 

Attendance (ASA). Since 1991, the first year ASA 

was recorded, Average Sunday Attendance has 

declined by more than 180,000 or 22%. (See figure 

2.) 
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 Figure 1 

 

Figure 2 

After slight increases at the beginning of the new 

millennium, the decline in average attendance has 

averaged 3 percent per year. Many will recall that 

during this same period, numerous congregations 

and several entire dioceses left the Episcopal 

Church en masse in response to the church’s actions 

regarding human sexuality.  

The change in membership in the Diocese of 

Western North Carolina follows a similar, although 

less severe, trend. Since the high-water mark in 

2001, membership has declined by less than 4 

percent (compared with 16 percent for the church 

as a whole). ASA is down 16 percent (compared 

with 23 percent). (See figure 3.) 

 

Figure 3 

To put these figures another way, more than half 

of the Episcopal churches in the U.S. have declined 

in attendance by more than 10 percent in the past 

five years. The median average Sunday worship 

attendance for all U.S. Episcopal churches is 65 and 

dropping.1 The Episcopal Church is losing the 

equivalent of one diocese per year and the average 

age has crept up to 62, almost twice the age of the 

average American (32).2 
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Now that we’re at a time in which Episcopalians 

comprise a mere one half of one percent of the 

population, it is time we faced the fact that our 

establishment identity is a thing of the past. 

At the time of this country’s birth, the Episcopal 

Church was the church of the establishment favored 

by the leaders of our country and the socioeco-

nomic elite. Those who remember the 1950s and 

1960s recall the glory and grandeur of the Episcopal 

Church. Now that we’re at a time in which Episco-

palians comprise a mere one half of one percent of 

the population, it is time we faced the fact that our 

establishment identity is a thing of the past. ”The 

loss of the national church ideal,” writes Bishop Ian 

Douglas, “has resulted in a crisis of identity crisis for 

the Episcopal Church.”3 

Since the 1960s, the Episcopal Church has largely 

focused on a series of internal conflicts in its own 

life and leadership. This began with prayer book 

revision and the ordination 

of women, followed, most 

recently, by the 

consecration of gay and les-

bian bishops and the 

blessing of same-sex unions. 

All of these have been 

important justice issues for the church. At the same 

time, this work has not come about without a cost.  

Dwight Zscheile, Episcopal priest and assistant 

professor at Luther Seminary in St. Paul, MN, writes 

that with the sweeping changes in the late-twenti-

eth century America, the Episcopal Church turned 

its focus inward. With its sense of establishment 

identity and calling profoundly diminished, much of 

its missional energy has been expended on political 

goals within its own life.4 What missional opportuni-

ties have been lost due to our preoccupation with 

national and local church politics and infighting? 

A Church Resurrected 

Phyllis Tickle asserts that about every five hundred 

years, the empowered structures of institutional 

Christianity go through a time of enormous 

upheaval. She goes on to say that each time this 

occurs, there are three consistent results. First, a 

new, more vital form of Christianity emerges. 

Second, the previously dominant form of Christian-

ity is refurbished into a purer expression of its 

previous self and third, and perhaps most 

important, the faith expands dramatically into new 

areas.5 

If we trace the timeline back approximately 500 

years to 1517, we find Luther’s nailing of the 

Ninety-Five Theses to the door of the church in 

Wittenberg.  Today, we 

know this to be the begin-

ning of the Great Refor-

mation which defined Prot-

estantism. Looking back 

another 500 years, to 1054, 

we find the Great Schism 

with the mutual excommunication of the Western 

(Roman) and Eastern churches. Approximately 500 

years before the Great Schism was the Great 

Decline and Fall of the Roman Empire, followed by 

the rise of Gregory the Great and a reconfigured 

form of monasticism that brought order to the 

Western world. Looking back another 500 years to 

the first century, we find the birth of Christianity 

and an age known as the Great Transformation.6  

The Great Emergence is the name given to our 

current religious and cultural upheaval. Like previ-

ous reformations, the Great Emergence is much 

more than a religious phenomenon; it is a global 

event, reconfiguring us intellectually, politically, 

economically, culturally, sociologically, and psycho-
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Religion is becoming de-institutionalized, non-

hierarchical and non-patriarchal, resembling 

the church of the first two centuries of the 

Christian era. There is widespread rejection of 

the religious institution marked by doctrines 

and creeds and ruled by the priestly elite. 

logically, as well as religiously.7 Considered the 

Martin Luther of our current reformation, Brian 

McLaren published A Generous Orthodoxy in 2004. 

Tickle describes this as a contemporary edition of 

the Ninety-Five Theses. In response to reading it, 

Rowan Williams purportedly said, “This is what my 

people need to know, for God is indeed doing a new 

thing among us.”8  

Besides Tickle, others have referred to this 

restructuring, perhaps under a different name. 

Diana Butler Bass in her recent Christianity After 

Religion refers to it as the Great Global Awakening.9 

Harvey Cox, Professor Emeritus at Harvard Divinity 

School, calls it the Age of the Spirit.10 In spite of 

different names (of which 

the Great Emergence is the 

most common), scholars 

share wide agreement about 

what is happening. Religion 

is becoming de-institution-

alized, non-hierarchical and 

non-patriarchal, resembling 

the church of the first two 

centuries of the Christian era. There is widespread 

rejection of the religious institution marked by 

doctrines and creeds and ruled by the priestly elite. 

Cox argues that faith as a way of life has once again 

begun, as it did in the early church, to define what it 

means to be a Christian.11 

Using the Taizé community as the first expres-

sion of Emergence Christianity, Tickle describes it as 

being ecumenical, global, practice-based, commu-

nal, peace and justice-oriented and incarnational, 

among other characteristics.12 As a rule, Emergence 

Christians are radically obedient to the words and 

teaching of Jesus as recorded in scripture but also 

received through personal spiritual experience. 

Orthopraxy (right action) is much more important 

than orthodoxy (right belief). While Emergence 

Christians embrace the power and truth of story, 

they are skeptical of doctrine and dogma and resist 

being told what to believe.  

This is especially true of the doctrine of substitu-

tionary atonement, stating that Jesus accepted 

torture and death in place of sinners because God 

needed a worthy sacrifice in order to forgive our 

sins. For many Christians, the concept of a just and 

loving God who could find no better solution to the 

problem of sin than to sacrifice God’s own son 

raises real questions with the God they know.  

Diana Butler Bass describes this new era as the 

Fourth Great Awakening or 

as the Great Global Awak-

ening. Like other scholars, 

she describes relational 

community, intentional 

practice and experiential 

belief as forming the new 

vision of Christianity in the 

twenty-first century.13 The current awakening 

embodies adventure, quest, mysticism, intuition, 

wonder, experience, nature, unity, historical imagi-

nation, art and music as a protest against systema-

tized orthodoxies and religious convention.14 

Awakenings, writes Bass, can be slowed or even 

stopped if people respond with fear instead of 

hope. Counter-awakenings arise in which reaction-

aries from the former era look backward to a 

golden time when the system worked; they insist it 

will still work if everyone will just conform to the 

old standards. Bass asserts that spiritual leaders are 

needed to help transform these fears into urgency 

and courage. They can offer the good news that this 
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Few Episcopalians know that the official name 

of our denomination is The Domestic and 

Foreign Missionary Society. What would it 

mean to live fully into this name, where all 

church members are missionaries sent into 

whatever communities God places them, to 

represent Christ and bear witness to him and, 

according to the gifts given to them, carry on 

Christ’s work of reconciliation in the world? 

awakening provides, beyond anxiety and division, 

through practices of prayer, conversation, service to 

others, discernment and hospitality. These practices 

give the anxious an opportunity to reach out to 

others, to experience community and friendship, to 

reconcile and to heal.15 In awakenings, we wake up 

and see ourselves, our world and our faith from a 

new perspective. We’ve come alive to a new day! 

In his book, People of the Way: Renewing Epis-

copal Identity, Dwight Zscheile also acknowledges 

that we are in a new era. The dimension he adds to 

the Emergent conversation is 

to pose the question, “What 

is God’s mission for the 

church?” His voice is a 

reminder that the Episcopal 

Church, like all churches, 

exists because of God’s life 

and love for the world.  

Few Episcopalians know 

that the official name of our 

denomination is The Domestic and Foreign Mission-

ary Society. What would it mean to live fully into 

this name, where all church members are mission-

aries sent into whatever communities God places 

them, to represent Christ and bear witness to him 

and, according to the gifts given to them, carry on 

Christ’s work of reconciliation in the world?16 Many 

Episcopalians struggle to name God’s activity in 

their daily lives and even more assume people will 

find the church, rather than going out to embrace 

the stranger in their midst.  

It is time for us to return to the apostolic era of 

the early church, where we can rediscover our 

identity as a sent people–the meaning of the word 

“apostle.” With a focus on mission, we will no 

longer ask the question, “How can we increase our 

membership,” but instead, “What is God up to in 

our neighborhood.”17 

Traditionally, consistent with our establishment 

heritage, Episcopal mission has operated out of a 

benefactor paradigm, whereby those with power 

and privilege do good works for the benefit of oth-

ers. Zscheile reminds us that Jesus drew a clear 

distinction between the kings of the Gentiles, i.e., 

the Roman benefactors, lording it over the less 

privileged and his own relationship with his disciples 

as he washes their feet. 

Rather than “lording over,” 

Jesus gave of his whole self, 

relinquishing his higher 

status to empower others.18 

The challenge here for Epis-

copalians is to take the 

deeper step of identifying 

with and receiving from 

those who are persecuted 

or marginalized.19 Jesus did 

not tell us to love our neighbor as much as our-

selves, but as ourselves. That is to say, it is not we, 

as subject, loving them, as object; rather, our 

neighbor is an extension of our very selves. 

Opportunity for the Episcopal Church 

In spite of declining numbers and our clinging to an 

extinct establishment identity, the Episcopal Church 

has much to offer. Brian McLaren writes,  

I constantly tell people that I think this moment of 
ecclesial and global crisis and opportunity that we 
describe as the postmodern transition or the great 
emergence could be an Episcopal Moment. I see in 
the Anglican Communion a store of theological, 
liturgical, spiritual, and relational treasures that 
could create space for millions of people who are 
currently and increasingly disaffected from con-
ventional church life. […] I believe that this time of 
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Under this new but ancient paradigm, our churches 

become a kind of base camp where we are formed, 

encouraged and renewed in our Christian vocation. 

When we gather as a community around Word and 

Sacrament, we receive life-giving and tangible 

expressions of God’s presence that give us strength 

and encouragement for the true missional work of 

the church. 

internal stress could converge with our amazing 
moment of opportunity in the church and the cul-
ture at large. It could bring the Episcopal Church to 
a point of willingness to make needed changes and 
innovations that could be historic. But the window 
of opportunity could be missed, which is why I 
hope the bishops and other leaders of the church 
will seize the moment and become willing to take 
bold and critical action.

20
 

The Episcopal Church has long demonstrated a 

commitment to diversity by including groups which 

have been excluded by other denominations. This 

practice, dating back centuries, includes African 

Americans, Native Americans, Latinos, Asians and 

other ethnic minorities.21 

In addition, by embracing 

a commitment to justice 

and reconciliation, creat-

ing space for people to 

question, and providing 

opportunities to grow in 

knowledge and faith, the 

Episcopal Church has 

much to offer to those 

whose doubts and unorthodox views place them 

outside of most church traditions. 

In researching Christianity for the Rest of Us, 

Diana Butler Bass identified fifty mainline congrega-

tions which appeared to be vibrant expressions of 

Christian community.22 Over three years, she visited 

and studied what was different about these 

churches so she might discover emerging trends in 

Christian practice. What she found were churches 

that were open and non-judgmental, grounded in 

the Christian tradition with an emphasis on scrip-

ture, prayer and worship, and that wanted to serve 

and change the world. These churches reject stand-

ard church-growth strategies and gimmicky innova-

tion which smack of slick marketing. These churches 

did, however, identify the Holy Spirit blowing in 

their midst and they recognized that following the 

Holy Spirit means change. Each congregation asked 

two questions that sparked change: Who are we? 

and What is God calling us to do?23 In doing so, they 

took on an outward, mission focus, not just about 

what’s going on in the community inside the church 

walls, but what is needed in their neighborhood and 

in the world.  

Dwight Zscheile notes aptly that being active in 

the Episcopal church of yesteryear meant local, 

inward involvement with little interaction in the 

world beyond: 

Christian discipleship 
came to be equated with 
service on church com-
mittees or attendance at 
church programs. The 
more devout you were, 
the more committees 
you sat on and the more 
frequently you were on 
the church campus. The 
logic of establishment is 
obvious here, with the 

church campus and its activities being seen as 
consecrated and implicitly holier than daily life in 
the neighborhood or city.

24
 

Indeed, discipleship is key to our role as Christians. 

The Greek and Latin roots of disciple mean pupil, 

learner or apprentice. We are therefore pupils of 

Jesus charged with learning his way and living it in 

the world around us. In the Baptismal Covenant, we 

are asked if we will proclaim by word and example 

the Good News of God in Christ. Discipleship is 

about more than words, it is also about our deeds.  

To stress the importance of this identity, the 

word disciple appears in the New Testament 256 

times. The word Christian only appears twice and 

the word Christianity not at all.25 We must, there-

fore, embrace this identity as learners to take on a 
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Whether or not we believe in substitutionary 

atonement, as Christians searching for salvation 

(meaning wholeness), we must strive to discover 

an understanding of the cross which is life-giving 

as we bear witness to the earthly reality of sin, 

acknowledge God’s solidarity with suffering, and 

accept the grace and forgiveness that God offers. 

renewed energy of innovation, experimentation 

and discovery as we take the Good News of Jesus 

Christ out into our world. 

Under this new but ancient paradigm, our 

churches become a kind of base camp where we are 

formed, encouraged and renewed in our Christian 

vocation.26 When we gather as a community around 

Word and Sacrament, we receive life-giving and 

tangible expressions of God’s presence that give us 

strength and encouragement for the true missional 

work of the church.  The job of the church now 

becomes equipping us for faithful service and wit-

ness in our spheres of influence.27 

As quoted at the begin-

ning of this section, Brian 

McLaren suggests that the 

Episcopal Church needs to 

be willing to make needed 

changes and innovations. 

With fear and trembling, we 

ask what this might mean.  

As Zscheile explains, 

deep in our Anglican heritage is the vernacular 

principle that worship should be in the language of 

the people and the Book of Common Prayer is one 

of the greatest examples of that principle.28 Is this 

still true today, especially among young adults and 

those who are new to the Episcopal Church? Let us 

consider two examples. First, what about the prayer 

book’s references to God predominantly in the 

masculine form? For many, the absence of inclusive 

language is a barrier to worship. General Conven-

tions have dealt with this issue in part by approving 

additional rites, new Eucharistic Prayers and new 

forms of Prayers of the People. These new forms 

endeavor to offer us broader images of God and 

provide us language fitting with our current vernac-

ular. 

Second, although the Episcopal Church places 

emphasis on the incarnation, we also wrestle with 

the nature of atonement and what exactly took 

place on the cross. Our prayer book includes many 

understandings of atonement which range from the 

power of sin being destroyed through Jesus’ obedi-

ence to God even at the point of death to images of 

blood sacrifice as substitutionary atonement. As a 

sanctuary where diverse beliefs are welcomed, the 

Episcopal Church is a place where, in our liturgies, 

both views can be honored. Whether or not we 

believe in substitutionary atonement, as Christians 

searching for salvation 

(meaning wholeness), we 

must strive to discover an 

understanding of the 

cross which is life-giving 

as we bear witness to the 

earthly reality of sin, 

acknowledge God’s soli-

darity with suffering, and 

accept the grace and forgiveness that God offers. 

Again, General Convention has approved liturgical 

resources in Enriching Our Worship which have 

provided the church space to wrestle with the 

reality of sin and the cross while allowing for an 

understanding other than one requiring blood 

sacrifice. 

These two examples are used not to suggest that 

the prayer book needs to be thrown out, only that 

we need to have courage to continue to experiment 

with more expansive forms if our liturgy is to be 

widely accessible in our communities. While the 

Episcopal Church has a tradition of revising prayer 

books, many will recall the pain experienced during 
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Churches have not been organized around 

supporting the ministry of lay disciples in daily 

life. Instead, the focus has been church-

centric, typically through the giving of “time, 

talent, and treasure.” We are being called to 

take our ministry outside the church’s walls if 

we are to be vibrant congregation 

the last revision. In addition, as Episcopalians we 

are people of common prayer.  For these reasons, 

our bishops, clergy and lay people need to be in 

dialog to discern the extent and timing of adopting 

new liturgical forms within our worship communi-

ties.  

There are a number of ways our churches and 

ministers must change if we are to renew our focus 

on mission and discipleship. As Zscheile points out, 

we have not been organized around supporting the 

ministry of lay disciples in daily life. Instead, the 

focus has been inward or church-centric, typically 

through the giving of “time, talent, and treasure.”29 

We are being called to take 

our ministry outside the 

church’s walls if we are to be 

like the vibrant congrega-

tions in Diana Butler Bass’s 

study. This ministry is not 

only the communal efforts of 

a particular congregation in 

outreach and justice; this is 

also the work of individuals in their daily life and 

work. 

Regarding our clergy, Zscheile emphasizes that 

their chief responsibility is to cultivate Christian 

community. It is important that they encourage 

experimentation and risk taking among their con-

gregants, while personally maintaining the humility 

and posture of a learner. Clergy must remain 

grounded in the Christian tradition while discerning, 

through prayer and conversation, what God is up to 

in the lives of the people and communities around 

them and finding creative ways to equip them for 

ministry.30 In order to maintain equanimity while 

performing their many other responsibilities in 

addition to these missional duties, clergy must 

continually determine what they can ask others to 

do for them and what they can let go of altogether. 

In making the missional shift and keeping mindful of 

the trend toward fewer or part-time clergy, we 

need to view this not as one more program laid 

upon the shoulders of the clergy; instead, this 

becomes an opportunity to rediscover the ministry 

of all the baptized where the whole body can and 

should engage this vital issue. 

In a missional paradigm, our bishops and dioce-

san offices will assume new roles as well. The dio-

cese is no longer the “office of corporate regula-

tion,” but redirects its resources to supporting its 

member churches as the 

primary centers of mission. 

Bishops become network 

hubs and facilitators who, 

like their presbyters, encour-

age experimentation, innova-

tion and discovery in mission. 

Given their travels through-

out the diocese, bishops are 

equipped to learn what is happening in their dio-

cese and, through story, share with churches what 

God is innovating at the grass roots and how it can 

be shared by all.31 

A Way Forward for Our Diocese 

The Commission on Diocesan Mission and Struc-

ture was formed by the Executive Council and 

Bishop following a resolution by Diocesan Conven-

tion in 2011. This resolution clarified that the func-

tion of the Diocese is “to resource and equip the 

mission of the Church expressed in its congrega-

tions and affiliated institutions in order that there 

be vibrant communities of disciples who engage the 

world with the heart of Christ.” The commission’s  

work includes reporting “regularly to Executive 
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“Now is a moment in which to shift our focus 

to discerning what new life the Spirit of God 

wants to bring forth in our midst. This means 

making space for new expressions of church 

within existing structures. It invites us to 

suspend current rules and regulations until 

new and more adequate patterns emerge.” 

Dwight J. Zscheile 

Council and annually to the Convention with rec-

ommendations to implement the missional function 

of the diocese including education, structure, 

resources, consultation and other areas that sup-

port that function.”32 The structure of this year’s 

convention and this document reflect the commis-

sion’s work to date. While it is too early in the pro-

cess to make specific recommendations for struc-

tural changes, the commission is beginning to iden-

tify some building blocks for the way forward.  

Dwight Zscheile recommends that diocesan con-

ventions be reconceived as “missionary convoca-

tions dedicated to sharing grassroots innovation.”33 

Rather than a legislative business meeting, conven-

tions can be structured to 

foster conversation among 

delegates and clergy to learn 

what the Spirit is creating in 

parishes and communities. 

At their best, they permit 

peer-to-peer networking and 

encourage and inspire par-

ticipants’ imaginations with 

new possibilities for mission. 

The vehicle chosen to facilitate this dialog during 

this year’s convention is the World Café, a process 

of conducting meaningful small table conversations 

that awaken collective wisdom and engage collabo-

rative action. 

In shifting the model from a corporate bureaucracy 

centered at the diocesan office to congregations 

linked in mission, one can see the importance of 

Center for Spiritual Resources in providing a com-

munication mechanism for churches to find others 

with similar interests. Thanks to modern technol-

ogy, it is no longer impractical to share ideas 

between churches located at opposite ends of the 

diocese.   

Conclusion 

The Episcopal Church is now at a crossroads. We 

can choose to seize “the Episcopal Moment” or we 

can continue as we’ve always done and watch our 

church decline to a place where it is no longer rele-

vant. Dwight Zscheile implores us to choose the 

path filled with new life and hope: 

Now is a moment in which to shift our focus to 
discerning what new life the Spirit of God wants to 
bring forth in our midst. This means making space 
for new expressions of church within existing 
structures. It invites us to suspend current rules 
and regulations until new and more adequate pat 
terns emerge. It calls us to prioritize learning and 

discovery over maintenance 
and control. Given the accel-
erating trends of institutional 
decline facing the Episcopal 
Church and other mainline 
denominations in the U.S., 
many structures will not last 
very long in their current con-
figurations. We have the 
choice of whether to recog-
nize the death and rebirth of 
these structures and patterns 
as integral to the church’s 
process of dying and rising in 

Christ, or to pour our energy into resistance, which 
will not likely change the outcome anyway.

34
 

Change creates anxiety and disturbs our equilib-

rium. For many of us, there is already so much 

change around us that we find solace in those 

places that represent stability. At some level, 

though, we know there is no real stability in the 

structures of this world. In this post-modern, post-

denominational post-everything society, our institu-

tions are like houses built on sand. Only God is that 

loving presence that is always with us and who can 

be counted on absolutely. In moving forward, let us 

have courage to ask two bold questions: Who are 



A New Day: A White Paper for the Episcopal Church in the Diocese of Western North Carolina 
 

 
Page 10 of 11 

we? and What is God calling us to do? Once we’ve 

discerned God’s answer, let us pray that our 

response will be, “We will with God’s help.” 
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Resources for Further Reading 

Christianity After Religion: The End of Church and the Birth of a New Spiritual Awakening, Diana Butler 

Bass (New York: HarperOne, 2012) 

While religious affiliation is plummeting across all Christian denominations, there is rising interest in “spirit-

uality.” In this volume, Diana Butler Bass analyzes the data and offers a hoped-filled plea for participating in 

a fresh way of faith she calls a Great Awakening that is true to the real message of Jesus. 

Christianity for the Rest of Us: How the Neighborhood Church is Transforming the Faith, Diana Butler 

Bass (New York: HarperOne, 2006) 

Diana Butler Bass identified fifty mainline congregations, including All Soul’s Cathedral in Asheville, which 

appear to be vibrant expressions of Christian community. Over three years she visited these churches to dis-

cover what was different about them. Christianity for the Rest of Us is the result of this effort.  

Emergence Christianity: What It Is, Where It Is Going, and Why It Matters, Phyllis Tickle (Grand Rapids, 

MI: Baker, 2012) 

If Eusebius was the Father of Church History, then Phyllis Tickle is the Mother of Emergence History. In this, 

her second volume about the Great Emergence, she explains how we got here, what the Great Emergence 

is, and where it’s going. 

The Future of Faith, Harvey Cox (New York: HarperOne, 2009) 

Harvey Cox, the Hollis Professor of Religion Emeritus at Harvard, argues that doctrine and dogma, not faith, 

are in decline. We are currently in a new age which more closely resembles early Christianity than the inter-

vening 1500 years. This is an age, not of belief or doctrine, which is about being a follower of Jesus. 

A New Kind of Christianity: Ten Questions that are Transforming the Faith, Brian D. McLaren (New York: 

HarperOne, 2010) 

Acknowledged as the Martin Luther of the current Christian reformation, Brian McLaren follows A Generous 

Orthodoxy (Zondervan, 2004) with this book addressing questions of authority, God, the Gospel, Church and 

Sex which are being asked in the Great Emergence. It includes a study guide for groups. 

People of the Way: Renewing Episcopal Identity, Dwight J. Zscheile (New York: Morehouse, 2012) 

Dwight Zscheile writes about where the Episcopal Church started, is now, and can be in the future. He brings 

a strong missional focus to the discussion and asks some terrific questions to help us reflect on our faith 

journey. This is a must-read for Episcopalians who care about the future of their church. 

 
 


