
Year B 

Ps. 24; 2 Samuel 6:1-5, 12b-19; Eph. 1:3-14; Mark 6:14-19  

Proper 10: To Dance with God 

For me, stories offer the best material for preaching, if we can find the good news in them.  

Good news is easy to see in today’s Psalm and in Paul’s rhapsodic introduction to Ephesians, but 

poetry loses something in sermonizing.  

Today’s stories, however, are a challenge. Where’s the good news in the dance that entices Her-

od to kill John? Where’s the good news in David’s dancing before the Ark of God?  

Obviously, David thinks something good is happening. He’s dancing with all his might. Joy 

powers his dance. This past week the world rejoiced at the rescue of Thailand’s twelve and their 

coach. I could have danced, if only I knew how. What joy powers David’s dance? 

To grasp David’s joy, we ask, “What is the Ark?” The answer is in the Bible, but finding it takes 

a bit of digging.  

We begin in Exodus with the giving of the Law.  

The Law prescribes markers of God’s presence. There is to be a tent, a tabernacle. It is to be fur-

nished with altars and with signs of God’s presence: a lampstand: a table for bread, and an ark, a 

box about 45 inches long and 27 inches wide and high.  

“Make it of acacia wood,” says the LORD. “Overlay it in gold, and fit it with rings for the carry-

ing poles. Cover it with a seat of gold with a cherub at each end, and put the tablets of the cove-

nant inside.” Then God promises, “There I will meet with you, and from above the mercy seat, 

from between the two cherubim …, I will deliver all my commands for the Israelites.” 

That’s why the Ark is important to Israel and to David. It is a sign of God’s presence, but more: 

it is the very site of God’s presence, the container of God’s promise to guide and protect Israel. 

When they break camp, the Ark leads them to their next resting place. 

Now, fast-forward a few centuries: after Israel has occupied the promised land, it is beset by its 

neighbors, the Philistines. They pose a serious threat, but they aren’t what endangers Israel most. 

That is their corrupt leaders, the custodians of the Ark.  

They take the Ark into battle, as if it were a magic weapon, but they lose the battle, and the Phil-

istines capture the Ark. 

The story of the Ark among the Philistines is darkly humorous. It is to them a curse, not a bless-

ing. If they put in in their temple, their idols fall to the ground, and wherever they put it, a plague 

of tumors afflicts the people. They are eager to be rid of it. They put it on a cart, yoke two cows 

to the cart, and set it on a road to Israel.  

Safely home, the Ark remains in a remote place for several decades. During that time, Samuel 

becomes judge over Israel and later anoints Saul as king. 

Saul’s reign ends in another battle with the Philistines, in which he and his sons die. David be-

comes king, neutralizes the Philistine threat, and makes Jerusalem his capital. 

David decides to bring the Ark from its long rest in the countryside to Jerusalem. That’s where 

today’s first lesson begins. 

This move is not as simple as the lesson might suggest. It reports that David and “all the house of 

Israel” dance before the LORD with all their might and make music with many instruments, but 
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then jumps to David’s second attempt to bring the Ark into Jerusalem. It ignores the terror that 

halted his first attempt. 

In that first attempt, a new cart drawn by oxen, tended by two men, transports the Ark. As the 

cart approaches a threshing floor, the oxen shake the Ark. One of the attendants, Uzzah, reaches 

out to steady it. At that very spot, reports the narrator, the LORD strikes Uzzah dead.  

The LORD’s outburst provokes David’s anger and then his fear. David, perhaps for the first time, 

recognizes that the Ark is not only precious but also hazardous. He recognizes that, while the 

LORD, his shepherd, may be good, he is not safe. He leaves the Ark with a nearby household, and 

the LORD blesses that household. 

Three months later, David goes to fetch the Ark and its blessings. This time there is no mention 

of a cart or oxen, but only of those who bear the Ark. 

All is not well in Jerusalem, however. While all Israel accompanies the Ark with shouts and 

trumpets, Israel does not dance. David dances alone, and David’s wife Michal, seeing him danc-

ing and leaping clad only in a linen apron, despises him.  

At home, she rebukes him, the king of Israel, for uncovering himself as any commoner might. 

Perhaps, she forgets that her father Saul, like David, began as a commoner, or maybe David’s 

gyrations kindle memories of her father’s manic ravings and stir a fear that she cannot name. In 

any case, the bond of affection is broken.  

And what of the relation between David and God or Israel and God? Can it be the same after the 

outburst at the threshing floor? 

Where is the good news? Is there any good news here? 

Well, there is for David. The LORD is with him, and he leads Israel’s to its golden age, though 

tragedy and scandal mar his reign, and Israel’s unity ends in bitter division. The good that David 

and Israel experience is always mixed with evil: “bad” things happening to “good” people and 

“good” things happening to “bad” people. 

That’s the story of life, and that’s the story of discipleship. If our eyes are wide open, we expect 

both good and ill, weal and woe, in life. We expect our walk with Christ to yield ineffable bless-

ing and to extract incalculable cost. We expect the rich to get richer and the poor poorer, and 

simultaneously we trust that the haughty, the arrogant, and the oppressor will be brought low, 

and the humble and the weak lifted up. 

We strive in vain, however, to predict when or how. We ground our lives in hope, trusting that 

God’s will for us, for all humanity, and for the whole creation is good and that God’s will will be 

done. 

We look for signs of God’s presence, trusting, however, that whether we recognize the signs or 

not, God is with us.  

We don’t look for God in gold-entrusted acacia, for the Ark is still lost. We look for God in the 

created and in the crafted. We look for God in gatherings such as this and in men and women 

who risk their lives to rescue other people’s children. We look for God in infinite space and in 

tiny flowers. And, yes, we look for God in bread and wine – and in each other.  

C.S. Lewis wrote, “Next to the Blessed Sacrament itself, your neighbor is the holiest object pre-

sented to your senses.” I agree with Lewis regarding the holiness of the Sacrament, but would 
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not put the holiness of neighbor, Christian or otherwise, a whit below it. If the Incarnation teach-

es anything, it is that God has endowed humanity and indeed all creation with holiness, the holi-

ness of the Word that speaks it from chaos to order, the holiness of bearing God’s image and 

breathing God’s breath. 

The more we experience God, the more we look for God. We look for God not just here or there, 

but everywhere and in everyone. We look for God, not just in “good people” but also in those we 

regard as vulgar or common or even despicable.  

Of this we can be sure, our experience of God in this world will always be tinged with ambigui-

ty. We will always see as through a glass darkly, barely believing what we have experienced.  

Yet, we intuit that the very ground of being, the fabric of the cosmos, is not energy or matter, 

sub-atomic particles, or black holes, but love. We trust that in seeing God’s creation, we see 

God’s love, and in seeing God’s love, we see God.  

We press on confident that where love is God is, that the way of love, though costly and danger-

ous, is the way of life. 

This is how we find good news in terrifying texts and in the terrors, quandaries, and disappoint-

ments of life.  

Lord Jesus Christ, draw us ever more into your dance with the Father and the Spirit and with 

neighbors and strangers, loving each and all as you love us. Amen. 

Michael A. Tanner 

St Luke’s, Boone, NC 
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